
January 2020  

Volume: 17, No: 1, pp. 91 – 101 

ISSN: 1741-8984  

e-ISSN: 1741-8992 

www.migrationletters.com 
 

Copyright @ 2020 MIGRATION LETTERS  

Transnational Press London  

First Submitted: 1 May 2019 Accepted: 11 October 2019 

DOI: https://doi.org/10.33182/ml.v17i1.770 

 

Towards an Emerging Distinction between State and People: Return 

Migration Programs, Diaspora Management and Agentic Migrants 

Dani Kranz1 

Abstract  

While Jewish immigration to the State of Israel is a key component of Zionist ideology, emigration has been 

discouraged and vilified. Yet, Israeli Jewish citizens have been leaving throughout. This paper chronicles the 

approaches of the State of Israel towards its citizen diaspora, which shifted from rejection to the realisation 

of Israelis abroad as a fait accompli, and a resource for the state. At the same time, it depicts the self-

organisation of Israeli citizens abroad, and their on-going ties to the State of Israel, even if they are highly 

critical of it. To elaborate on this dialectic, the paper zooms in on Israeli citizens in Germany. In consequence, 

I argue that the secularised notion of the ‘love for the Jewish people’ (ahavat yisrael) can be extended to 

ahava be’ad ha’medinat yisrael (love for the State of Israel) in the present to conceptualise the on-going 

relationship of Israeli citizens abroad to Israel, and its implementation by the state. 

Keywords: ahavat yisrael; diaspora management; Germany; Israel; return migration. 

Introduction 

The immigration of Jews to British ruled mandatory Palestine, and pursuant the State of Israel is 

key to Zionist ideology. The provisions of immigration are historically linked to the stymying of 

emigration and the current approaches to reaching out to Israelis in the diaspora. Yet Israeli Jews 

still left Israel: what happened to them? How did the state react to them? And how did they 

conceptualise of themselves? This paper will tackle these key questions in front of the historical 

background from the angle of the state, but also from the side of those Israeli Jews who left Israel, 

and who moved to Germany in particular. By this token, the paper will indicate that the notion 

avahat yisrael, the love for the Jewish people, can be amended to the love for the state of Israel 

(ahava be’ad ha’medinat yisrael) in the present, since even those Israelis who leave Israel and who 

are highly critical towards it do not sever their connections to the state and remain citizens in most 

cases, stressing their Israeliness – as opposed to their Jewishness – throughout (Kranz et al. 2015). 

Fieldwork amongst Israelis in Germany revealed that Israel constantly plays on their minds and that 

they engage in various praxes, for example, “voting tourism”: they travel to Israel to be able to vote 

in national elections, which they can only do from within the country. 

To capture the issues, structurally, I will start with a review of research on Israeli out-migration, 

which reveals zeitgeisty notions. Pursuant, I will connect the social scientific finds to return 

migration efforts geared at Israeli citizens, and how these came to shift in the direction of diaspora 

management from the side of the state. Israelis abroad came to be seen as a valuable asset from the 
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point of view of the State of Israel (Cohen, 2007; 2019) despite emigration remaining a fraught 

subject. That research on Israelis in Germany has been all but missing until very recently is 

indicative of the double transgression: emigration from Israel, and immigration to Germany. Thus, 

in the next section, I will describe the diasporic Israeli population in Germany, and how it had been 

a self-managing diaspora that has only recently been included in diaspora management efforts. 

Following a quantitative introduction, Israeli migrants will have their own say in the ethnographic 

description. In the final section, I will analyse the intersections between the different efforts from 

the side of the state and institutionalising Israeli actors on location, and argue that state capitalises 

on the emotional ties of Israelis abroad to Israel, which can be conceptualised as the love for the 

State of Israel, indicating a shift away from the love for the Jewish people, ahavat yisrael, indicating 

initial steps towards an emerging distinction between the state – Israel - and the people – Jews, since 

these Israelis see themselves as Israeli citizens first and foremost. 

The Side of the State, and the State of the Art: Via Return Migration to Diaspora 

Management 

Prior to the establishment of the State of Israel, and since the destruction of the second temple, 

the majority of all Jews was diasporic. Only a small Jewish population remained in eretz yisrael, 

the biblical Land of Israel, whose rulers shifted multiple times. During the Ottoman era, between 

2% and 5% of the population consisted of Jews (Scholch, 1985). Jewish diasporic experiences had 

been multiplex and diverse throughout the pre-State period (Boyarin & Boyarin, 2002), and not 

limited to a “to a ‘caricatured Zionism,’ and (…) ‘a neurotic attachment to the lost homeland’ [eretz 

yisrael]“ (ibid: 13). In the same vein that Jews could, or would not, ‘return’ to Palestine (or current 

day) Israel, they showed different levels of integration into the local non-Jewish population, and 

different levels of belonging: the extreme poles of assimilation and particularism existed (uneasily) 

side by side, as did various, and recurrent forms of discrimination and physical violence. 

An indicator of the integration/non-integration, but as well a sense of belonging, is a language 

natively shared with the non-Jewish population as in the case of German Jews or Romaniote Jews 

in Greece, or the lack thereof of amongst Eastern European, Yiddish speaking Jews. Intermarriage 

is another indicator, which was significant amongst Jews in Germany pre-Shoah (Meiering, 1998). 

Yet another issue concerns the investment in actualising any Zionist ideology, prevalent among 

only a small group of Jews from Germany who made aliyah (ascent; Jews immigrating to the Land 

of Israel) before 1933, and the higher numbers of East European Jews. The 1930s and 1940s led to 

the unprecedented movement of Jews to the Middle East, who sought to escape the Holocaust. This 

vast scale population movement supported the foundation of the State of Israel as the safe haven for 

Jews. Various European countries, as well as the US, voted in favour of the Partition Plan for 

Palestine (UN Resolution 181 (II)), which suggested the foundation of a Jewish, and Arab state. 

Yet, neither the vote in favour nor the eventual state foundation of Israel should be clouded in 

idealism. Jews had been murdered in the millions in Europe and persecuted also in North African 

countries, which had been occupied by the Nazis and their allies (Boum & Stein, 2019). This 

genocide affected the composition of local populations in Europe and the MENA region, the effects 

are tangible to date. Germany, Eastern Europe and Southern Europe were all but deprived of their 

Jewish populations, the effects of the Shoah stretched to the southernmost parts of Greece on the 

European continent (Lewkowicz, 2006). Jews from North Africa mainly left/fled after Israel was 

founded. In this light, it is unsurprising that those Israeli Jews who disengage from the joint effort 

of building a Jewish state can be interpreted negatively, and that their emigration was constructed 
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as yerida (descend, physically and metaphorically), and harshly criticised (Sobel, 1986). In some 

cases, emigration was compared in effect to that of the Holocaust (without murder) (Amit, 2018: 

1). Research on Israeli emigrants should be understood in front of this historical background because 

the issues explored indicate specific underlying issues, and notions prevalent in Israeli society at a 

specific time. 

Research on early Israeli emigration/return to a previous native country was conducted post-

factum by historians (Silber, 2008; Webster, 1995). From the early 1970s onwards, social scientists 

began to analyse the phenomenon of contemporary Israeli (Jewish) emigration to the US in 

particular. It had been recognised that most Israeli emigrants opted to go there, a fact which was 

eventually evidenced by Yinon Cohen (2011). Initially, researchers enquired about the attitudes of 

Israeli emigrants towards returning to Israel (Elizur, 1973), and about how these Israelis could be 

enticed to return (Toren, 1975). This research fed directly into the Zionist ideology of kibbutz 

ha’galuyot (the gathering of the exiles), only this time around the exilees were Israeli emigrants and 

not the traditional target group of the galutim (diaspora Jews). The notion is compelling: Israelis 

should return home to Israel (Toren, 1976, 1978). 

The first shift in policy occurred when remigration efforts became enshrined into policy 

developments, and started existing side by sides with efforts to encourage aliyah amongst diaspora 

Jews (Cohen, 2013). This change is crucial as it marks the beginning of diaspora management 

efforts towards Israelis, and despite Israeli emigration continuing a negative image within Israeli 

(Hebrew) discourse. Emigrants were constructed as yordim (descenders, those who go down 

physically and metaphorically), and as the opposite of olim (ascenders, Jewish immigrants to Israel), 

and stigmatised discoursively (Amit, 2018; Harris, 2015; Shokeid, 1988). 

The research questions gave insights into contemporary construction of Israelis abroad, in 

particular, the construction of Israel as home, or of self-concepts of the (e)migrants as Israelis. 

Children of Circumstance (Shokeid, 1988) understands Israelis in New York as accidental 

emigrants; a chapter is tellingly called ‘Yordim amongst Themselves’. ‘Rhetorical ethnicity’ 

explores Israelis in Chicago along similar lines, and seeks to understand them in front of their 

(accidental) permanent sojourn (Uriely, 1994). How Israelis in Canada territorialised home (Magat, 

1997), and how Israelis in Toronto constructed (their Israeli) ethnicity (Cohen & Gold, 1997) and 

created community (Cohen 1999) has also been studied. How ex-kibbutznikim experience Los 

Angeles (Sabar, 2000), became of interest, and again, how they constructed home away from home 

in the US (Meyers, 2001) and Australia (Cohen, 2011). In line with the recognition of the 

permanence of Israeli emigration, the parenting praxes of (allegedly) ambivalent emigrant parents 

raised interest (Korazim, 1985). 

The comparative ethnogenesis of Israelis abroad, an issue already formulated by David 

Mittelberg and Mary Waters in 1992, entered the discourse of Israeli academics. Tellingly, non-

Israeli researchers had ventured into this field already: Israelis and emigration from Israel were not 

charged topics, and not bequeathed with specific identity investments that these researchers had 

been socialised into (Amit, 2018). Steven J. Gold and his collaborators had begun publishing on 

Israelis as migrants from a sociological perspective from the mid-1990s onwards (Gold & Phillips, 

1996; Gold & Hart, 2009; Gold, 2001, 2002, 2004). Competing academic discourses continue side 

by side, ranging from Zionist to post-Zionist and, in some cases, anti-Zionist. Hila Amit analyses 

this phenomenon in her assessment and connects Israeli emigration anxieties directly to academic 

output on the subject by Israeli academics (Amit, 2018). She establishes that much of the research 
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carries the air of Israelis being out of place abroad and aching for home – that is Israel (ibid.), 

bearing witness to the dominant Zionist discourse. Yet chronologically, a shift can be traced on this 

issue. 

More recent research analyses developments of identity praxes of Israeli citizens abroad 

(Cohen, 2008, 2011) or it cuts directly to the core and focuses on return migration efforts (Cohen, 

2009, 2013). Nir Cohen demonstrates in his significant body of work in the areas of migration and 

policy research that it must be conducted from the side of the Israeli migrants, and of the State, in 

order to understand the dynamics of Israeli policies towards its citizen diaspora, which can be seen 

as dialectic. In a wider frame, the research paradigm shifted from Israelis as accidental migrants to 

specific local ethnogeneses (sic), such as Ausraelis as a specific group (Porat, 2013, 2017), or 

multiplex, ambiguous identity constructions that connect family history, Israel, and emigration 

(Tamir, 2018). While Josef Korazim (1985) depicted Israeli parents as ambiguous emigrant parents, 

Lilach Lev Ari and Nir Cohen (2018) seek to understand how the children of Israeli emigrant parents 

construct their own Israeli identity, thereby questioning the notion of ‘Israeli.’ With time the stigma 

of having left Israel diminished amongst Israeli emigrants themselves (Harris, 2015). The research 

on Israelis abroad reflects discourses about Israeli Jewish migration. It moved from Israelis as 

ambivalent emigrants who – allegedly – ached for home (Cohen & Kranz, 2017) to second 

generation Israeli citizens (children of Israeli Jewish emigrants), and their identity constructions 

(Lev Ari & Cohen, 2018; Kranz, 2019), and Middle Easterners who met other, non-Jewish Middle 

Easterners in their new places of residence and discovered unforeseen similarities (Roginsky & 

Cohen, 2018). 

With time, efforts to manage Israelis in the diaspora and to ‘help’ them maintain ties to Israel 

gained in importance from the side of the State of Israel (Cohen, 2013), proving that the dynamics 

amongst Israelis abroad were not lost on the policy makers, and leading to an increase in diaspora 

management institutions (Gamlen et. al., 2017) that go beyond return migration programs. Israelis 

abroad have become fait accompli, and an issue of realpolitik. While emigration remains a touchy 

area, Israelis abroad have come to be seen as a resource (Cohen, 2007, 2015), who might return 

(Cohen & Kranz, 2014). By this token, the current diaspora management of Israel has two tiers in 

regard to Israelis abroad: return migration and diaspora management. According to its manager, the 

Israeli House Berlin aims at sustaining the ties of Israeli (e)migrants and their children to Israel, and 

stimulate them to return if the occasion arises but “without pressuring them” (personal interview, 

March 30, 2019). However, the official website of the global Israeli House program outlines “enjoy 

individual guidance during the planning of your return to Israel” (Ministry of Aliyah and 

Integration, 2019) reflecting that ‘return migration’ remains part of the parcel even if an official 

shift has taken place towards diaspora management. These developments are very recent, however: 

migration of Israelis to Germany had been heavily stigmatized, and it might still hit raw nerves in 

Israel. An Israeli official explained as late as 2013 that “We cannot support your research on Israelis 

in Germany. It might be interpreted as us supporting the yordim.” This surprisingly candid quote 

indicates attitudes towards Israelis in Germany, and given its blunt wording, it would be unrealistic 

to believe that negative attitudes harboured over decades had died out in less than a decade. 

From the Side of the Israelis Abroad: Israelis in Germany – since 1949 

Around 2011, the alleged exodus of Israelis to Berlin hit the headlines. For ideological reasons, 

the amount of Israelis had been significantly overestimated on the German and Israeli side and 

caused strong reactions with Israelis and Germans alike (Kranz, 2018). Israelis had migrated – 
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emigrated, immigrated, returned – to Germany ever since, and even before, (West) German state 

foundation.2 Prior to the migration of Jews from countries of the former Soviet Union Israelis 

constituted one of the largest groups of Jewish immigrants to Germany (Webster, 1995). This ‘large’ 

should not be confused with ‘significant’ as the Jewish population in Germany was tiny: about 

30,000 Jews were registered with the Jewish communities in West Germany. Community 

membership, which is the only somewhat reliable data set3, remained stable due to immigration. 

Besides Israeli Jews, Czech, Romanian, and Hungarian Jews came to West Germany in the late 

1950s and 1960s. Polish Jews sought refuge in Germany post-1968, and Iranian Jews arrived after 

the Islamic revolution in 1979. The numbers, however, should be treated with caution. Post-Shoah, 

some Jews did not want to be members of the Jewish communities, while others could not as they 

had non-Jewish mothers or lacked documentation (Steiner, 2015). The total of individuals who self-

identified as Jews might have been double that of community membership. Some Israelis were 

members of the Jewish communities but many were not, as we found in a representative sample of 

Israelis in Germany (Kranz et. al., 2015). While research on Israelis in the US from various angles 

has been a long-established phenomenon, and Israelis in the UK (Hart, 2004) and Australia (Porat, 

2013, 2017) gained prominence, Israeli migration to Germany had not been studied. Immigrating 

to Germany still carries the air of a taboo among many Israelis and remains directly connected to 

the Shoah, even if attitudes towards Germany have been changing amongst Israeli Jews (Cohen & 

Kranz, 2017; Hagemann & Nathanson, 2015; Kranz, 2018). 

We established that the migrants primarily identified as Israeli, as opposed to Jewish, and we 

also demonstrated that Israelis refer to themselves as migrants, emigrants, immigrants, returnees or 

re-migrants; some who absolutely opposed Israel or Israeli policies would go as far as referring to 

themselves as refugees from Israel, or as anti-Zionists. Thus, self-ascriptions carried emotional 

currency which relates back to Israeli – Zionist – discourse even if it is was wholeheartedly rejected. 

The issues Judith Butler (2013) described for (some) diaspora Jews were, at best, partial for Israelis 

in Germany. Butler argued that (diaspora) Jews and Israel are Parting Ways. However, while these 

Israelis physically parted ways, emotionally they did not, some of those who could not envision 

returning to Israel, or who “left in disgust” showed a near obsessive and constant engagement with 

Israeli society, and in particular with the Israeli/Palestinian conflict. One might argue at this point 

that the opposite of love is indifference, and that love can also be expressed by an on-going tie to 

the State of Israel: in this vein ahavat yisrael, needs to be extended, to understand the Israelis 

residing abroad, and the policy attempts of the state. The tie that connects these Israelis to Israel has 

outgrown the notion ahavat yisrael. It developed into the direction of love for the State of Israel in 

which these Israelis – their harsh criticism notwithstanding – wished to participate as citizens, 

alongside other citizens, Jewish, and non-Jewish alike. 

As our research concerned Israeli migration to Germany since 1990 (GIF Grant 1186), we 

cannot ascertain how many Israelis lived in Germany – West and East – prior to 1990. Interviews 

with statisticians revealed the numbers had not necessarily been collected. Data for 

Berlin/Brandenburg is available from 1993 onwards only, for example (personal email to author, 

October 20, 2014). Nevertheless, the data that is available on national, state, and communal level 

indicates an increase of the Israeli migrant population in Germany. The statistical instrument 

Mikrozensus 2016 (personal email to author, September 12, 2018) estimates that about 25,000 

                                                      
2 Comparable data does not exist of the GDR. Jews certainly returned (Peck & Borneman 1995), but how many came from 

Palestine/Israel remains a lacuna. 
3 For historical reasons indicating one’s religion upon mandatory registration is not mandatory. 
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individuals who are Israeli, dual German/Israeli citizens, or who satisfy the statistical parameter 

‘migration background’ reside in Germany; we put the number lower, at about 20,000. Be that as it 

may, we sought to understand why Israelis migrated to Germany, how they lived in Germany, and 

what relation – if at all – they maintained to Israel. To amend the data collected within this project, 

I interviewed Israeli officials and experts within the areas relevant to this specific paper. 

Remaining at the level of quantitative data, we found that the vast majority of all Israelis4 who 

took part in our research were Israelis of the third generation5 (80%, born after 1974). Most hold at 

last a bachelor’s degree (60%), they are politically left to moderate (80%), most come from Tel 

Aviv and the surrounding areas. Approximately a third hold German citizenship, and a significant 

amount has another EU citizenship while of those who are married 54% have German spouses, who 

are most often non-Jews (Kranz et. al., 2015). 50% came to Germany as singles (ibid.). The 

migration of families was small, which contrasts with Israelis in the US (Rebhun & Lev Ari, 2010). 

Israelis in Germany indicate different parameters from the Israeli (Jewish) majority who tend to be 

more religious, less politically moderate, and who harbour unfavourable views of intermarriage 

(Burton, 2015). Furthermore, while 70% self-identified as Ashkenazim (Jews of European descent), 

the latter form the minority in Israel itself. By this token, the migrants differed from the domestic 

majority, and while about 53.1% outlined they came to Germany as an ‘adventure’ or to seek a 

challenge, most sought economic (61.1%) opportunities; educational opportunities came third 

(43.6%). They felt Germany offered a different life-style, including favourable opportunities. 

Immigration and emigration motives are statistically related. A significant number of Israelis 

complained about the Israeli labour market, and the lack of professional (56.4%), and even more so 

economic opportunities (62.7%). Germany has about ten times the population of Israel, and in terms 

of geopolitics, it is very differently situated. These two factors alone make for different 

opportunities. Additionally, with 30% emigrating to be with their German (non-Jewish) partner and 

most Israelis opposing intermarriage, it is not surprising that 45.8% indicate the role of religion and 

the religious establishment acted as a push factor (Kranz et al., 2015). 

Politics were an issue that Israeli migrants brought up regularly during ethnographic fieldwork. 

Assessments reached from dissatisfaction with the political classes to outright rejections of Israeli 

policies, particularly in regard to the lack of progress of the peace process, or an end to the 

occupation of the West Bank. These stances might be constructed as radical left in Israel itself (cf. 

Wright, 2016). Very few Israeli migrants expressed political right-wing stances (Stauber, 2017: 

180). The majority opposed government policies, and criticism ranged from wishes for a two-state 

solution (however that was to be accomplished remained often shrouded in mystery) to outright 

rejections and emotional, furious statements such as “I left Israel in disgust” or “We can also see 

where the place is heading and it’s not pretty.” Yet, however critical these Israelis were of Israel 

they did typically not renounce Israeli citizenship, and they constantly engaged with Israel, and 

other Israelis, indicating that they might have departed from Israel, but not separated from it. 

Throughout, these Israelis stressed their investment as active citizens, by way of activities in 

Germany, but also by flying to Israel to cast their vote, which Israeli citizens can only do in the 

country itself. 

                                                      
4 Our working definition for Israeli was an individual who holds Israeli citizenship, who speaks Hebrew and who went through 

school and/or army in Israel. 
5 As Israel is a recently established country, Israeli discourse categorises Israelis by way of generation since state foundation. The 

third generation are the grandchildren of the founding generation. 
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In order give their political vision weight in Germany, Israelis are politically active in 

associations ranging from the long-established Keren Kayemet LeYisrael (Jewish National Fund) 

to the New Israel Fund (HaKeren HaHadasha LeYisrael) to Keren HaYessod (United Israel Appeal) 

and the socialist youth organisation HaShomer HaTsair (The Young Guard). Yet others joined 

forces with local non-Jews and took part in the German Israeli Society (Deutsch Israelische 

Gesellschaft, partially funded by the German government), or newer efforts that aimed at 

Muslim/Jewish, or Muslim/Jewish/Christian (German) dialogue, such as the Cologne based iKult. 

Others publicly endorsed the Boycott, Divestment and Sanction movement. Wherever these Israelis 

stand politically, any of this suggests that they maintained a strong political investment in Israel and 

wanted a say in the/their country. 

These political efforts are more or less institutional and connect Israelis to other political actors 

on an institutional, but also on a personal level. Nonetheless, Israelis self-organised also in order to 

“just hang and out have a beer (…) you know, just to have a good time, like in Israel”, or “to speak 

Hebrew. I really miss speaking my language.” These groups were organised on a local basis, 

voluntarily, and were based on being Hebrew-speaking Israelis: The Hebrew language functioned 

as lingua franca. It was key within the performance of Israeliyut (Israeliness) that Israelis in Berlin 

might connect to historical tropes of diasporic Hebrew cultures, which they sought to revive (Amit, 

2017). Yet, groups organised by single individuals imploded once the main actor left, while group 

organised events showed longevity. In other words, these Israelis organised themselves in the 

diaspora, and as Israelis, without the help (and money) of the State of Israel. 

While Berlin is central in the discourse about Israelis in Germany, Israelis live and engage in 

community building efforts across the country. Kehila Yisraelit Behakama Nordrhein-Westfalia 

(Israeli Community in creation in North Rhine-Westphalia) was set up in early 2018 by Israelis in 

NRW to enable them to hang out, bring their children along, to speak Hebrew, and to allow their 

children to speak Hebrew with somebody else than the Israeli parent(s). As the majority of all 

Israelis were co-parents with non-Israelis and non-Hebrew speakers, the maintenance of the Hebrew 

language is a recurrent problem (Kranz, 2019). It poses indeed more problems than the practice of 

symbolic religion (Gans, 1994), which is oftentimes strongly supported, if not driven by the non-

Jewish, German, parent (Kranz, 2019). As Israelis in Germany self-identify primarily as Israelis, 

not as Jews (Kranz et al., 2015) modern Israeli Hebrew functions as a prime marker of Israeliness. 

With the strong emphasis on Hebrew language, it is unsurprising that Israelis really hang out 

amongst themselves and that Hebrew is the key marker of belonging to the ingroup. Foreign accents 

in Hebrew are mostly disregarded, as is the potential lack of halachic (religious) status (that is, the 

religious and bureaucratic categorisation as “Jew”) of the Israeli children. Interestingly, these 

Israelis also gather across political divides, yet, in line with the finds of network theory, those 

amongst them who are more similar in terms of values become friends (Miller McPherson et al., 

2001). Yet, efforts of the state are so far restricted to Berlin. Israelis in other location remain self-

organising, and they do not benefit from an Israeli House. 

From Ahavat Yisrael to Ahava Be’ Ad HaMedinat Yisrael 

With the State of Israel recognising the potential of Israeli (e)migrants, and a shift of policies 

to combine return migration, as well as diaspora management programs to implement and sustain 

ties to the Israeli citizen diaspora, Israel follows a general trend concerning the increase of diaspora 

institutions (Gamlen et al., 2017). In January 2019, the Israeli House Berlin was launched, which 

aims at solidifying the ties of Israelis (in Berlin) to Israel. It aims at offering social events for Israelis 
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to hang out and connect, which is to say its scope is similar to the privately organised Kehila 

Yisraelit Behakama Nordrhein-Westfalia. The manager stated that it is not the meant to convince 

Israelis to return but that one would be “happy to help Israelis return (…) if they want to.” (interview 

March 29, 2019) This formula replicates the program points of the Ministry of Immigration and 

Absorption. The representative of the Israeli House Berlin is based in the Israeli embassy, but the 

endeavour is supported by the Ministry of Immigration and Absorption and not by the Ministry of 

Foreign Affairs. How long the Israeli House Berlin will be running remains unclear, although the 

representative claimed she “had enough funds” (ibid.). The Israeli House Berlin uses structures that 

Israelis in Berlin had already created for themselves, as a kind of self-managing diaspora, and which 

had been built to maintain contact to other Israelis, but as well to the country itself. Despite all their 

criticisms of Israel, these Israelis had not cut their ties to Israel or to other Israelis. Still, who will 

become a regular at the events of the Israeli House, who can be reached and who will stick to 

privately organised events with no involvement of the State of Israel, all these remain to be seen: in 

other words, it will show on location in due time if the target group is so diversified that some will 

maintain their ties by way of their own efforts, while others will maintain their ties by taking parting 

in officially managed diaspora management structures. 

While emigration to the US and other countries has come to be tolerated, the migration of 

Israelis to Germany – Berlin – had met with harsh words by Israeli officials until recent (Cohen & 

Kranz, 2017). Yet, unlike previous incidents, the migrants did not back down, criticising the 

political elite – and the religious elite – candidly, and yet, indicating an on-going investment since 

they did not react with indifference. These acts of resistance can be read as an act of agentic 

participation that clarified that the State of Israel needed to consider different programs to capitalise 

on the ahava be’ad ha’medinat Israel, the love for the State of Israel, among the migrants. Even 

those of them who expressed utter dislike for the state of the state engaged with Israel, some nearly 

obsessively, which is indicative of their emotional ties to Israel: the opposite of love is utter 

indifference, not hatred. “It remains my home” was an oft-repeated statement, and potentially these 

Israelis might take a look at the Israeli House since “it is in me” or “I do miss it. Some bits of it” 

were often amended to the notion of the tie that bound the migrants to the country. 

The notion of love for the state ties in with the idea of the love for the Jewish people (ahavat 

yisrael; Kupfer & Turgemann, 2014: 188), a religious, hassidic, the concept is deriving from Jewish 

religion, which has become increasingly secularised with the secularisation of Jews. The Israeli 

Jewish population central to this paper primarily identified as Israelis and showed a deeply seated 

investment, a commitment, in the State of Israel, which was demonstrated in their engagement with 

Israel, Israeli politics, culture, or the Hebrew language; less so with Jewish religion, evidencing 

further the secularisation of the ahavat yisrael, and its shift to ahava be’ad ha’medinat yisrael. The 

term love might initially sound odd, but as Lauren Berlant (2011) argued, love can be conceptualised 

politically, while Carry-Ann Morison et. al. (2012) elaborated that love can be spatial, relational, or 

political. Fiona Wright (2016) centred this notion on specific ethico-politics of Israeli activists and 

their (emotional) investment, as well as love for the Palestinian ‘other’, which in turn went hand in 

hand with an investment in Israeli democracy, and again, Israel as (a shared) home. In this sense, 

building on the notion of ahavat yisrael is not that far a stretch concerning these migrants, who 

physically left Israel, but who did not part ways (Butler, 2013) emotionally, and whose involvement 

goes beyond transnational ties (Gold & Hart, 2009) but indicates a deeply emotional connection or 

as one return migrant put it “(…) it is a love/hate relationship. It feels good to be where you know 

the things you hate.”  

http://tplondon.com/migrationletters
http://tplondon.com/migrationletters


Kranz 99 

Copyright @ 2020 MIGRATION LETTERS 

Transnational Press London 

References 

Amit, H. (2017). "The Revival of Diasporic Hebrew in Contemporary Berlin." In: Hosek, J. R. & Bauer, K. (eds.) Cultural 

Topographies of the New Berlin. An Anthology. Oxford: Berghahn: 253-273. 

Amit, H. (2018). "Israel, Zionism and emigration anxiety: the case of Israeli Academia." Settler Colonial Studies, DOI: 

10.1080/2201473X.2018.1487119 

Berlant, L. (2011). "A Properly Political Concept of Love: Three Approaches in Ten Pages." Cultural Anthropology, 26 

(4): 683-691. https://doi.org/10.1111/j.1548-1360.2011.01120.x 

Blaschke, W., Fings, K. and Lissner, C. (1997) Unter Vorbehalt: Rückkehr aus der Emigration nach 1945. Cologne: 

Emons Verlag. 

Borneman, J. and Peck, J. M. (1995). Sojourners: The Return of German Jews and the Question of Identity. University of 

Nebraska Press: Lincoln. 

Boum, A. and Stein, S. A. (2019). The Holocaust and North Africa, Stanford, Stanford University Press. 

Boyarin, D., and Boyarin, J. (1993). "Diaspora: Generation and the Ground of Jewish Identity." Critical Inquiry, 19 (4): 

693-725. https://doi.org/10.1086/448694 

Butler, J. (2013). Parting Ways: Jewishness and the Critique of Zionism. New York: Columbia University Press. 

Clifford, J. (1994). "Diasporas." Cultural Anthropology, 9 (3): 302-338. https://doi.org/10.1525/can.1994.9.3.02a00040 

Cohen, E. (2008). "'We are Staying in our Country - Here': Israeli Mediascapes in Melbourne." Journal of Ethnic and 

Migration Studies, 34, (6): 1003-19. https://doi.org/10.1080/13691830802211307 

Cohen, H. and Kranz, D. (2017). ""Israeli Jews in the New Berlin. From Shoah Memories to Middle Eastern Encounters." 

In: Hosek, J. R. & Bauer, K. (eds.) Cultural Topographies of the New Berlin. An Anthology. Oxford: Berghahn: 322-

346. 

Cohen, N. (2007). "From overt rejection to enthusiastic embracement: changing state discourses on Israeli emigration." 

GeoJournal, 68 (2): 267-278. https://doi.org/10.1007/s10708-007-9075-y 

Cohen, N. (2008). State, Migrants and the Production of Extra-Territorial Spaces: Negotiating Israeli Citizenship in the 

Diaspora. Department of Geography, Unpublished PhD thesis, University of Arizona. 

Cohen, N. (2009). "Come Home, Be Professional: Ethno-nationalism and Economic Rationalism in Israel's Return 

Migration Strategy." Immigrants & Minorities, 27 (1): 1 - 28. https://doi.org/10.1080/02619280902895843 

Cohen, N. (2011). "Rights Beyond Borders: Everyday Politics of Citizenship in the Israeli Diaspora." Journal of Ethnic 

and Migration Studies, 37 (7): 1137-1153. https://doi.org/10.1080/1369183X.2011.575330 

Cohen, N. (2013). "From nation to profession: Israeli state strategy toward highly-skilled return migration, 1949-2012." 

Journal of Historical Geography, 42: 1-11. https://doi.org/10.1016/j.jhg.2013.04.018 

Cohen, N. (2015). "A Web of Repatriation: The Changing: Politics of Israel's Diaspora Strategy." Population Space Place, 

https://doi.org/10.1002/psp.1931 

Cohen, R. (1999). "From Ethnonational Enclave to Diasporic Community: The Mainstreaming of Israeli Jewish Migrants 

in Toronto." Diaspora 8 (2): 121-136. https://doi.org/10.1353/dsp.1999.0018 

Cohen, R., and G. Gold. (1997). "Constructing Ethnicity: Myth of Return and Modes of Exclusion among Israelis in 

Toronto." International Migration, 35 (3): 373-394. https://doi.org/10.1111/1468-2435.00018 

Cohen, Y. (2011). "Israeli-born emigrants: Size, destinations and selectivity." International Journal of Comparative 

Sociology, 52 (1-2): 45-62. https://doi.org/10.1177/0020715210379430 

Decker, O & Brähler, E. (2018). Flucht ins Autoritäre. Göttingen: Psychosozial Verlag. 

Elizur, D. (1973). "Attitudes and intentions of Israelis residing in the United States towards returning to Israel." 

International Migration, 11(1-2): 3-14. https://doi.org/10.1111/j.1468-2435.1973.tb00895.x 

Esu, A. (2015). "Violence and Statebuilding in a Borders Conflict Context: A Study of the Israeli-Palestinian Conflict." 

Journal of Intervention and Statebuilding, 10 (2): 261-277. https://doi.org/10.1080/17502977.2015.1054658 

Gamlen, A., Cummings, M. E. and Vaaler, P. M. (2017). "Explaining the rise of diaspora institutions." Journal of Ethnic 

and Migration Studies, DOI: 10.1080/1369183X.2017.1409163. 

Gans, H. (1994) Symbolic Ethnicity and Symbolic Religiosity: towards a comparison of ethnic and religious acculturation. 

Ethnic and Racial Studies, 17 (4): 577-592. https://doi.org/10.1080/01419870.1994.9993841 

Gold, S. J. (2001). "Gender, Class, and Network: Social Structure and Migration Patterns among Transnational Israelis." 

Global Networks 1 (1): 57-78. https://doi.org/10.1111/1471-0374.00005 

Gold, S. J. (2002). The Israeli Diaspora. University of Washington Press. Seattle, WA. 

Gold, S. J. (2004). "From Nationality to Peoplehood: Adaptation and Identity Formation in the Israeli Diaspora." Diaspora, 

13 (2): 331-358. https://doi.org/10.1353/dsp.2008.0007 

Gold, S. J. and Phillips, B. A. (1996). "Israelis in the United States." American Jewish Yearbook: 51-101. 

Gold, S. J. and R. Hart. (2009). "Transnational Ties during a Time of Crisis: Israeli Emigration, 2000 to 2004." 

International Migration 51 (3): 194-216. https://doi.org/10.1111/j.1468-2435.2009.00574.x 

http://www.tplondon.com/
http://www.tplondon.com/


100 Towards an Emerging Distinction between State and People 

www.migrationletters.com 

Hagemann, S. & Nathanson, R. (2015). Deutschland und Israel heute. Verbindende Vergangenheit, trennende Gegenwart? 

Available at: https://www.bertelsmann-stiftung.de/fileadmin/files/BSt/Publikationen/GrauePublikationen/ Studie_ 

LW_Deutschland_und_Israel_heute_2015.pdf (Accessed: July 20,.2018). 

Hammack, P. L. (2010). Narrative and the Politics of Identity: The Cultural Psychology of Israeli and Palestinian Youth. 

Oxford: Oxford University Press. https://doi.org/10.1093/acprof:oso/9780195394467.001.0001 

Harris, B. D. (2015). "Beyond Guilt and Stigma: Changing Attitudes among Israeli Migrants in Canada." International 

Migration, 53 (6): 41-56. https://doi.org/10.1111/j.1468-2435.2011.00732.x 

Hart, R. (2004). Altarity: choosing schools, choosing identities in London. Unpublished PhD Thesis, Department of 

Education and Professional Studies. Unpublished PhD thesis, Kings College London 

Kidron, C. (2004). "Surviving a Distant Past: A Case Study of the Cultural Construction of Trauma Descendant Identity." 

Ethos, 31 (4): 513-544. https://doi.org/10.1525/eth.2003.31.4.513 

Korazim, J. (1985). "Raising Children in Ambivalent Immigrants Families: Israelis in New York." Children and Youth 

Services Review, 7: 353-362. https://doi.org/10.1016/S0190-7409(85)80007-4 

Kranz, D. (2018). "Ein Plädoyer für den Alloismus. Historische Kontinuitäten, Zeitgeist und transkultureller 

Antisemitismus." In: E. Brähler and O. Decker (eds.), Leipziger Autoritätsstudie. Leipzig: Universität Leipzig, 177-

192. 

Kranz, D. (2019). "Big baggage on small shoulders? Children of Israeli/German Interparentage in Germany." In M. 

Gasperoni, C. Grand and V. Gourdon (eds.) Les mariages mixtes dans les sociétés européennes, XVIIIe-XXIe siècles 

Pour une histoire sociale de la mixité matrimoniale. Rome: Viella, 286-312. 

Kranz, D., Rebhun, U. and Sünker, H. (2015). The Most Comprehensive Survey among Israelis in Germany Confirms the 

Image. Secular, Educated, and Left. Spitz. December 4, 2015. Available at: http://spitzmag.de/webonly/7238. 

[Hebrew] (accessed December 5, 2015) 

Kruse, A. and Schmitt, E. (2000). Wir haben uns als Deutsche gefühlt: Lebensrückblick und Lebenssituation jüdischer 

Emigranten und Lagerhäftlinge. Berlin: Springer. https://doi.org/10.1007/978-3-642-93687-6 

Kupfer, S. and Turgeman, A. (2014). "The Secularization of the Idea of Ahavat Israel and Its Illumination of the Scholem-

Arendt Correspondence on Eichmann in Jerusalem." Modern Judaism, 34(2):188-209 

https://doi.org/10.1093/mj/kju002 

Lev Ari, L. (2005). "Differences between Sephardic Jews and Ashkenazi Jews in Social and Cultural Assimilation among 

Israelis Staying Abroad." Pe'amim, 101-102: 221-249. 

Lev Ari, L. (2013). "Multiple Ethnic Identities among Israeli Immigrants in Europe." International Journal of Jewish 

Education Research, 6: 29-67. 

Lev Ari, L. and Cohen, N. (2018.). "Acculturation Strategies and Ethnic Identity Among Second-Generation Israeli 

Migrants in the United States." Contemporary Jewry, https://doi.org/10.1007/s12397-018-9258-5 

Lewkowicz, B. (2006). Jewish Community of Salonika: History, Memory, Identity. London: Vallentine Mitchell. 

Linn, R., and N. Barkan-Ascher. (1994). "Imaginary Suitcases in the Lives of Israeli Expatriates in Canada: A 

Psychological Look at A Unique Historical Phenomenon." Canadian Jewish Studies, 2: 21-40. 

https://doi.org/10.25071/1916-0925.19785 

Magat, I. N. (1999). "Israeli and Japanese Immigrants to Canada: Home, Belonging, and the Territorialization of Identity." 

Ethos 27 (2): 119-144. https://doi.org/10.1525/eth.1999.27.2.119 

Meiering, K. (1998). Die christlich-jüdische Mischehe in Deutschland, 1840-1933. Hamburg: Dölling und Galitz Verlag. 

Meyers, O. (2001). "A Home Away from Home? Israel Shelanu and the Self-Perceptions of Israeli Migrants." Israel 

Studies, 6 (3): 71-90. https://doi.org/10.2979/ISR.2001.6.3.71 

Miller McPherson, J., Smith-Lovin, L. and Cook, J. M. (2001). "Birds of a Feather: Homophily in Social Networks." 

Annual Review of Sociology, 27: 415-44. https://doi.org/10.1146/annurev.soc.27.1.415 

Ministry of Aliyah and Integration. (2019). For Personal Contact- List of Israel House Coordinators. 

https://www.gov.il/en/Departments/General/returning_residents_israeli_home_coordinators 

Mittelberg, D. and Waters, M. C. (1992). "The Process of Ethnogenesis among Haitian and Israeli Immigrants in the 

United States." Ethnic and Racial Studies, 15 (3): 412-435. https://doi.org/10.1080/01419870.1992.9993755 

Morrison, C.-A., Johnston, L. and Longhurst, R. (2012). "Critical geographies of love as spatial, relational and political." 

Progress in Human Geography, 37(4) 505-521. https://doi.org/10.1177/0309132512462513 

Porat, R. (2013). Ausraelis: The diasporic identity of Israelis in Australia. Australian Centre for Jewish Civilisation, 

Unpublished PhD thesis, School of Philosophical, Historical & International Studies Monash University. 

Porat, R. (2017). "The Ausraelis: Israelis in Australia as a test case of distinctiveness vis-à-vis the Jewish diaspora." Israel 

Affairs, DOI: 10.1080/13537121.2017.1398463. 

Rebhun, U. and Lev Ari, L. (2010). American Israelis. Amsterdam: Brill. https://doi.org/10.1163/ej.9789004183889.i-

176 

http://tplondon.com/migrationletters
http://tplondon.com/migrationletters


Kranz 101 

Copyright @ 2020 MIGRATION LETTERS 

Transnational Press London 

Roginsky, D. and Cohen, R. (2018). "Trading Jerusalem: Jewish-Arab Encounters in a Middle Eastern Restaurant in 

Toronto." Canadian Jewish Studies / Études juives canadiennes, 26: 75-98. https://doi.org/10.25071/1916-0925.40066 

Rozin, O. (2010). "Israel and the Right to Travel Abroad, 1948-1961." Israel Studies, 15 (1): 147-176. 

https://doi.org/10.2979/isr.2010.15.1.147 

Salzborn, S. (2018). Globaler Antisemitismus. Eine Spurensuche in den Abgründen der Moderne. Mit einem Vorwort 

von Josef Schuster. Beltz Juventa: Weinheim. 

Scholch, A. (1985). "The Demographic Development of Palestine, 1850-1882." International Journal of Middle East 

Studies, 17 (4): 485- 505. https://doi.org/10.1017/S0020743800029445 

Schönbach, P. (1961). Reaktionen auf die antisemitische Welle im Winter 1959/1960. Frankfurt am Main: Europäische 

Verlagsanstalt. 

Shokeid, M. (1988). Children of Circumstance: Israeli Immigrants in New York. Ithaka and London: Cornell University 

Press. 

Silber, M. (2008). "Immigrants from Poland want to go back ": The politics of return migration and nation building in 

1950s Israel." Journal of Israeli History, 27 (2): 201-219. https://doi.org/10.1080/13531040802284098 

Sobel, Z. (1986). Emigrants from the Promised Land. New Brunswick: Transaction Books. 

Stauber, S. (2017). Israelim BeBerlin. Haifa: Neaman. https://www.neaman.org.il/EN/Files/Israelis%20in 

%20Berlin%20-%20A%20community%20in%20the %20making_20180605112718.663.pdf [Hebrew] 

Tamir, A. (2018). "Reframing Jewish mobilities: de-nationalized/non- territorialized, racialized, and hybrid identities 

among Israeli immigrants in Canada." Mobilities, DOI: 10.1080/17450101.2018.1522877 

Toren, N. (1975). "The Effect of Economic Incentives on Return Migration." International Migration, 13 (3): 134-144. 

https://doi.org/10.1111/j.1468-2435.1975.tb00933.x 

Toren, N. (1976). "Return to Zion: Characteristics and Motivations of Returning Emigrants." Social Forces, 54 (3): 546-

558. https://doi.org/10.2307/2576281 

Toren, N. (1978). "Return Migration to Israel." International Migration Review, 12(1): 39-54. 

https://doi.org/10.1177/019791837801200102 

Uriely, N. (1994). "Rhetorical Ethnicity of Permanent Sojourners: The case of Israeli Immigrants in the Chicago Area." 

International Sociology, 9 (4): 431-446. https://doi.org/10.1177/026858094009004003 

Webster, R. (1995). "Jüdische Rückkehrer in der BRD nach 1945: Ihre Motive, ihre Erfahrungen." Aschkenas, 5: 47-77. 

https://doi.org/10.1515/asch.1995.5.1.47 

Yair, G. (2014). "Israeli existential anxiety: Cultural trauma and the constitution of national character." Social Identities, 

20 (4-5): 346-362. https://doi.org/10.1080/13504630.2014.1002390. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

http://www.tplondon.com/
http://www.tplondon.com/


102 Towards an Emerging Distinction between State and People 

www.migrationletters.com 

 

 

 

 

 

 

 

 

 

 

 

 

http://tplondon.com/migrationletters
http://tplondon.com/migrationletters

	Towards an Emerging Distinction between State and People: Return Migration Programs, Diaspora Management and Agentic Migrants
	Towards an Emerging Distinction between State and People: Return Migration Programs, Diaspora Management and Agentic Migrants
	Abstract
	Abstract
	Introduction
	Introduction
	The Side of the State, and the State of the Art: Via Return Migration to Diaspora Management
	The Side of the State, and the State of the Art: Via Return Migration to Diaspora Management
	From the Side of the Israelis Abroad: Israelis in Germany – since 1949
	From the Side of the Israelis Abroad: Israelis in Germany – since 1949
	From Ahavat Yisrael to Ahava Be’ Ad HaMedinat Yisrael
	From Ahavat Yisrael to Ahava Be’ Ad HaMedinat Yisrael

	References
	References
	References


