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Abstract 

The research addressed a side of the rich scientific contribution of the Dutch orientalist 

Dozy (1820-1883 AD). This man is considered by many to be one of the most famous 

orientalists who have made great contributions to the Arab-Islamic heritage in general 

and to our Andalusian history in particular. For this reason, I saw it as my duty to study 

his personality and learn about his most prominent contributions to the study of Islamic 

history, with a focus on his influence on the establishment of the Fatimid state in some 

detail, through his book entitled "Muslims in Andalusia." 

The research began by shedding light on the author of the aforementioned book by 

introducing him and the stages he went through in his life, until he became a researcher 

and student of Arabic and Islamic sciences, with a focus on history. We also mentioned 

the scientific positions he held, and the connection of all this with his abundant and 

diverse scientific output, which occupies a high and distinguished place in Andalusian 

history. 

We tried to identify the most important historical suspicions and slanders that Dozy 

mentioned in his book, where we dealt with the most important issues he addressed and 

raised about the history of the Fatimid state and its origin. We also clarified the religious 

and ethnic bigotry that appeared clearly in Dozy's writings, and he is not much different 

from the rest of the European orientalists in his presentation of issues of Islamic history, 

where they tried to distort Islamic history and civilization. 

The book "Muslims in Andalusia" is considered one of the most important works written 

by orientalists on the history of Andalusia. It is characterized by historical accuracy and 

analysis of events that took place according to the circumstances in which they occurred. 

It is distinguished from other classical works that are characterized by narrating events 

without discussion or analysis.  
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Introduction  

First: Dozy's personal biography: 

Name and lineage: 
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He is the Dutch orientalist of French origin, Reinhart Pieter Anne Dozy(1). His ancestors 

emigrated from France to the Netherlands in the middle of the 17th century AD to escape 

religious persecution(2). 

This is what one of the researchers mentioned(3). 

Birth and life: 

Dozy was born in the city of Leiden in the Netherlands in 1820 AD to a family of French 

origin(4). He lived a happy life in his childhood until he was nine years old when he lost 

his mother, Sarah Maria van Leeuwen, and was placed in one of the schools in his 

hometown of Leiden, which guaranteed him a good life and education. He showed early 

genius, which prompted the administration of his school to push him at the age of 

fourteen to Dr. "Gelder", who chose him from among the students of theology to learn 

Arabic until he mastered it and delved into reading its books(5). 

Education: 

Dozy continued his studies at Leiden University in the Netherlands(6). He met there the 

linguistic scholar "Fayers", from whom he learned Hebrew and Syriac, and encouraged 

him to devote himself to Arabic history. Dozy also loved Arabic poetry, so he expanded 

his study and reading of his anthologies(7). 

Early career: 

At the age of twenty-two, Dozy participated in a competition organized by Leiden 

University to write a letter on Arab clothing, and a prize was allocated for it, and of 

course Dozy won and this was his first step on the path of Arabic language (8). At the age 

of twenty-five, Dozy prepared to obtain a doctorate from Leiden University in 1845 AD. 

He also married the same year to "Maria Carolina van den Oestterling", a Dutch citizen, 

and traveled with her to Germany to spend their honeymoon, which he spent in German 

libraries, including texts that coincided with his Islamic studies. His wife looked at what 

her husband was doing with a look full of admiration for what his pen was producing. 

She was the wife, companion, and friend throughout her husband's life(9). 

The most important thing that Dozy achieved in Germany was meeting the German 

orientalist "Heinrich Leberecht Fleischer", and their friendship quickly developed and 

lasted for more than a third of a century(10). 

The Egyptian scholar Taha al-Akeiqi pointed out that Dozy obtained permission from the 

library to borrow the manuscript, which was in a torn state, and he took it to Leiden and 

made it the title of his doctoral dissertation in literature(11). 

In England, Dozy met a number of orientalists there, and when he returned to the 

Netherlands, he took over the position of head of manuscripts at the Leiden Library in 

1850, and he remained in this position until 1878(12). 

Dozy made great efforts to publish the Arab heritage in general(13), and Andalusian 

history in particular, especially since he visited many of the world's manuscript libraries 

in Germany and England. His mastery of several languages, such as English, German, 

French, Spanish, Dutch, and Latin, gave him tremendous abilities for reading, research, 

determination, and patience in meeting manuscripts, copying them, authenticating their 

texts, publishing them, and carefully making multiple indexes for them. This made him 

the focus of honor from many scientific bodies, and he was a member of many academies 

of history, science, and oriental studies in Spain, Germany, and Italy, such as the German 

Oriental Studies Association, the Academy in Rome in 1880, the Royal Scientific 

Academy in Amsterdam, the Academy of Sciences in St. Petersburg, the French Institute 

in Paris, the Academy of History in Madrid, and the Asian Society in Paris. In addition to 

being chosen as the librarian of Leiden and obtaining a doctorate and professorship from 

Leiden University itself(14). 
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Abdul Rahman Badawi considered him the first chronicler and objective historian who 

followed the scientific and objective side in Andalusian studies, and his works in this 

field are a reference for the history of Andalusia(15). 

Which prompted one of the researchers to say that Dozy is the first conqueror of 

Andalusian studies, and he found in his works about it a reference to its history, culture 

and civilization (16). 

Death: 

Dozy died on April 29, 1883, at the age of 63(17). 

Dozy's position on the establishment of the Fatimid state: 

Dozy attributed the establishment of the Fatimid state to a man named Abdullah ibn 

Maymun. He said: 

In the early ninth century, Abdullah ibn Maymun, the founder of the Ismaili sect, 

emerged. He was from a Persian family of Manichaean faith, which believes in two gods, 

one of light and one of darkness. Abdullah ibn Maymun was a clever man who worked as 

a candle maker. To avoid being suspected of heresy, for which 70 of his friends had been 

killed, he fled to Jerusalem, where he began to spread his ideas in secret. He professed 

great sympathy for the Shiites and exaggerated their importance. Under the guidance of 

his father, he became a skilled preacher and a knowledgeable scholar of religious doctrine 

and philosophical principles(18). 

From this account, it is observed that Dozy attributed the origin of the Fatimid call to a 

person named Abdullah ibn Maymun. He was born in Persia, from a family that believed 

in the Manichaean faith. His father was a candle maker, and ibn Maymun himself became 

a doctor and a philosopher. He went to Jerusalem in the early ninth century, where he 

mixed with the Shiites and had philosophical ideas. 

Historical sources indicate that when Ismail ibn Ja'far al-Sadiq died during the lifetime of 

his father in the year (145 AH / 762 AD), his followers saw that the imamate should be 

transferred after the death of Ja'far al-Sadiq to his grandson Muhammad ibn Ismail, 

according to their teachings, which state that the imamate does not pass from brother to 

brother, but must remain in the descendants. Thus, they transferred the imamate to 

him(19). 

Dozy also discussed the role of Abdullah ibn Maymun in the founding of the Fatimid 

movement, where he said: The idea that was brewing in Ibn Maymun's mind was to form 

a secret society that would include both the victors and the vanquished to work together. 

He made its members ranked in terms of their knowledge of its secrets. There were free 

thinkers who saw religion only as a burden on the necks, and there were those who 

adhered to their religions of all denominations. His goal behind this was to use these 

pious people as a means to control the skeptics and exploit those conquerors. He also 

aimed to eventually form a single, powerful group that would obey him and be loyal to 

him, and that would be able to transfer the throne to his children after him, if he did not 

have a life for himself. There is no doubt that this is a dangerous idea that requires great 

determination and courage, and requires deep knowledge of human nature(20). 

Dozy continues by saying: The methods that Ibn Maymun used were based on diabolical 

cunning. He was outwardly an Ismaili, although he did not believe in the Ismaili doctrine. 

The extinction was destined for this sect due to its need for a leader to breathe new life 

into it. Ibn Maymun came to her and promised her the awaited leader(21). 

He says: He did not try to extract his loyal followers from among the Shiite men, but he 

began to search for them among the Zoroastrians, Manichaeans, and pagans of Harran, 

and among the lovers of Greek philosophy, on whom he relied heavily. He revealed to 

them the last password, and told them that the imams, religions, and morals are nothing 
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but a false claim and a false illusion. But these men, or the donkeys as he called them, did 

not have in his opinion the ability to understand these principles and the like. However, 

he did not despise the importance of this group in order to achieve his desired goal, but on 

the contrary, we see him making every effort to get their help and support, but he was 

careful and cautious. He did not reveal to the civilians and the pious people except the 

initial principles of the sect(22). 

In these accounts, Dozy discussed the role of Abdullah ibn Maymun in the founding of 

the Fatimid movement, where he was keen to include ethnic, religious, and ideological 

groups. His goal was to pave the way for himself or one of his children after him. To 

achieve this, Dozy believes that Abdullah ibn Maymun exploited one of the Shiite sects, 

the Ismaili sect, and pretended to be a member of it, and exploited the need of that sect 

for a leader according to their belief, to pave the way for himself or his children. 

Dozy believed that Abdullah ibn Maymun was exploiting the Ismailis and other sects to 

achieve his goals. He said: "In any case, this Abdullah despised this sect in his heart, and 

his pretense to call to the descendants of Ali was only a means to achieve his goals. And 

because he was Persian in his innermost being, he harbored hatred for all Arabs, not 

excluding any of them, even Ali's sons(23). 

According to Dozy's narratives, Abdullah ibn Maymun made great strides in establishing 

the Fatimid movement, but he realized that the fruits of his efforts were not yet ripe, so he 

entrusted the leadership of the movement to his son Ahmed after him. Dozy said: "This 

project began to move forward, but at a slow pace. At that time, Abdullah realized that he 

would not be able to witness the fruit of his work himself, so he entrusted his son Ahmed, 

who succeeded him in leadership, to follow in his footsteps and continue the work. The 

group was able to move forward at a rapid pace under the leadership of Ahmed and those 

who came after him. The credit for this, in particular, goes to the joining of many of the 

other Shiite men to him. This branch made the imamate in the sons of Moses, the son of 

Ja'far al-Sadiq. However, when the twelfth Imam Muhammad disappeared at the age of 

twelve in a crypt [in Samarra], which he and his mother entered in 879 AH (=266 AH), 

and when his followers, the Twelvers, as they are called, had long waited for his return in 

vain, it was not difficult for them to join the ranks of the Ismailis, who were blessed by 

the circumstances that their leader was alive and fully prepared to show himself when the 

circumstances dictated(24). 

Dozy explained Abdullah ibn Maymun's success in attracting many followers, especially 

from the Ismaili sect, to his organization by the doctrine of the imamate among the 

Ismailis, saying: "He (meaning Maymun the candlemaker) said: The world was not and 

will not be without an imam, whoever this imam is. The imamate was in his father, 

grandfather, and those before him until it descends to Adam. Similarly, the son of the 

imam is an imam and his grandson is also, and so on until the end of the world. The imam 

does not die until a son is born to him who inherits the imamate from his father. However, 

the imam does not always appear. He sometimes appears and sometimes disappears, and 

so on, as the new ones succeed each other. When the imam is apparent, his call is hidden. 

If he disappears, it appears, and then his callers appear among the people(25). 

The Ismailis considered the guardianship to be lower than the message in rank, and the 

guardian to be higher than the imam in rank. It is one of the most important doctrines of 

the Ismailis that they built their belief in the right of Imam Ali to inherit the religious and 

worldly authority after the Prophet Muhammad, because in their belief he is the best 

person after the Prophet(26). 

In his book, Dozy addressed the efforts of the Ismaili imams to spread the Ismaili call in 

Morocco, saying: "And when it was 844 AD (=271 AH), one of the Ismaili callers named 

Ibn Habash rose up and called openly in Yemen, and Sana'a pledged allegiance to him, 

and he sent his callers to all the regions of the country. Two of them went to cultivate the 
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land of the Kutama and the region of Constantine. When he died, he sent one of his 

students named Abdullah(27). 

Dozy made many historical errors in his narration. The historical sources indicate that 

Imam Ja'far al-Sadiq (a) was the one who sent the callers to Morocco, not Ibn Habash, to 

whom the credit for sending Abu Abdullah al-Shi'i after more than a century of sending 

callers by Imam Ja'far al-Sadiq, and Dozy also erred in referring to Ibn Habash's seizure 

of Sana'a, where Ali bin al-Fadl was a partner of Ibn Habash in establishing the Fatimid 

call in Yemen. 

Dozy narrated in his book the preliminaries of establishing the Fatimid call and the efforts 

of Abu Abdullah al-Shi'i in preparing for the establishment of the Fatimid state in 

Morocco, and he discussed this in detail(28). 

He goes on to say: "Abdullah began his mission by teaching the sons of the Kutama, 

trying to gain the trust of his hosts, until he was confident of the success of his project, he 

threw off the mask from his face and called himself the Shi'i, and he announced Al-Mahdi 

the Expected. 

Abu Abdullah al-Shi'i promised the people of the Kutama tribe good in this world and the 

hereafter if they participated in jihad. They quickly obeyed him without much difficulty, 

and that preacher attracted them to his side with the hidden meanings he spoke to them. 

He was also helped by the spoils of war that they plundered. 

The Kutama tribe was one of the most numerous and strongest tribes, and it was able to 

preserve its old independence and the warlike spirit that its children had acquired. As a 

result, Abu Abdullah al-Shi'i was able to advance rapidly, until they conquered the last 

city that was under the control of the Aghlabid prince, whose family ruled the country for 

more than a century. They forced him to flee from his residence, unable to take his wife 

with him(29). 

 He points to the success of Abu Abdullah al-Shi'i in establishing a state on the ruins of 

the Aghlabid state, which paved the way for the appearance of the hidden Ismaili Imam, 

where he said: "And then [Abu] Abdullah sat on the throne in 909 AD (= 298 AH) and 

placed on it Said al-Mahdi, the leader of the sect, who is of the descendants of Abdullah 

al-Qadah, and he claimed that he was from the descendants of Ali and called himself 

Abdullah al-Mahdi. And when he became caliph, he - who was the founder of the Fatimid 

family - took care to spread the principles of this sect, and perhaps he would have been 

more frank with people if he had achieved this victory in another region, such as Persia 

for example, but since he owed his throne to a semi-barbaric group that did not have an 

understanding of philosophical meanings, he was forced to be strict with himself and with 

the advanced members of the sect who showed their Shi'ism. He did not declare the true 

purpose of the sect openly until the beginning of the 11th century AD, when the Fatimids 

became strong and their foundation was consolidated, and they feared for it, and so he 

revealed what was hidden, and at the same time they were able - thanks to their powerful 

armies and their great wealth - to move forward without much concern for the right of 

legitimate inheritance(30). 

In that narration, Dozy Ubayd Allah al-Mahdi was attributed to Abdullah bin Maimun, 

and he called him Saeed, and in this aspect he takes the side of historians who are 

skeptical about the lineage of the Fatimid caliphs to the family of the Prophet.. There 

have been many narrations about the lineage of the Fatimids;  There are those who 

confirm the validity of the lineage, and there are those who doubt it(31). 

Dozy also attributed the Ismailis in the beginning to other sects only by their fanaticism 

and brutality, as their men used to whip the imams of religion and scholars and kill them 

by crucifixion in order to respect the memory of the first three caliphs(32). 
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Historical sources indicate that Abu Abdullah al-Shi'i and his brother Abu al-Abbas used 

to hold debate sessions in the city of al-Qasr al-Adim on the road between Kairouan and 

Raqqada, and the first debate was held between Abu Abdullah al-Shi'i and the qadi of 

Kairouan, Ibrahim ibn al-Khashab, who follows the Maliki madhhab(33). 

Historical sources also indicate that when Abdullah al-Mahdi entered the Maghreb and 

established himself in power, many revolutions broke out against the Fatimid rule not 

only by the followers of the Maliki madhhab, but also by his followers from the Kutama 

tribe. When Abdullah al-Mahdi entered Morocco, he realized the danger that Abu 

Abdullah al-Shi'i posed to his rule because of the people's fascination with him. He 

neglected the affairs of the senior Kutama who were closely linked to Abu Abdullah, such 

as Harun ibn Yunus, known as the Sheikh of Sheikhs. So Abdullah ordered him to be 

killed, as well as Abu Abdullah and his brother on the same day(34). 

After the killing of Abu Abdullah al-Shi'i, many revolutions broke out against Abdullah 

al-Mahdi, including the revolution of the majority elements in al-Qasr al-Adim led by 

Abu al-Hasan ibn Abi Hajar, who carried out the revolution in al-Qasr al-Adim and 

expelled the Kutama from it. Abdullah al-Mahdi arrested them and killed them at the gate 

of Raqqada(35). 

The revolution of al-Qasr al-Adim was followed by another revolution that broke out in 

Kairouan, where the people of Kairouan killed some of the Kutama on the 22nd of 

Sha'ban 299 AH/13 April 912 AD. The governor of Kairouan, Ahmad ibn Abi Khinzir, 

was unable to suppress this revolution except with great difficulty. When Abdullah al-

Mahdi learned of the news, he punished the sheikhs of Kairouan and the Maliki scholars 

because of their opposition to the Ismaili madhhab(36). 

Ubayd Allah al-Mahdi killed Abu Zaki and Abu Abdullah al-Shi’i raised the Kutama 

tribe.  They launched several revolts against him, the first of which was the revolt against 

him in Raqqada in retaliation for the killing of the Kutama leaders and the death of Abu 

Abdullah, but the Mahdi was able to suppress them and abuse their leaders, and he 

succeeded in eliminating all the revolts that followed this revolution (37). 

In the year (302 AH/914 AD) the people of Burqa revolted against the Fatimids, killing 

their governor and many of Kutama’s men. However, the Mahdi army succeeded in 

entering the city by force in the year (304 AH/916 AD) after an 18-month siege (38). 

 

Conclusion: 

1- The orientalist Reinhart Dozy is considered one of the leading scholars of Orientalism. 

He lived a scientific life full of seeking knowledge, and he graduated through the various 

stages of his education until he reached the degree of professorship at Leiden University. 

2- Dozy mastered many living international languages, such as Arabic, English, German, 

French, Spanish, Dutch, and Latin. All of this resulted in a rich and varied scientific 

product, including writing, indexing, and investigation, in addition to seminars, 

conferences, and lectures. 

3- The research specialized in dealing with the biography of the orientalist Dozy and his 

position on the establishment of the Fatimid state through the book Muslims in Andalusia. 

4- Dozy attributed the founding of the Fatimid state to a person named Abdullah bin 

Maimon, from a Persian family who followed the Manichaean religion. 

5- Dozy confirmed that Abdullah bin Maimon exploited the Ismailis and other sects to 

achieve his goals, because he claimed ostensibly to be an Ismaili. 

6- In his book, Dozy discusses the efforts of the Ismaili imams to spread the Ismaili call 

to Morocco. 
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